Darul Sunnah - Are prophets alive in their graves? 

In the name of Allah, Most Compassionate, Most Merciful, 

The belief (Aqidah) of the mainstream Ahl al-Sunnah wa al-Jama'ah 
is that our beloved Messenger of Allah (Allah bless him & give him 
peace) and all the other Prophets are alive in their graves. 

This life is physical and worldly ( dunyawiyyah ), and not just a 
spiritual one with the sole ( barzakhiyyah ), as the latter is common 
for all the people. They are usually involved in performing Salat and 
worshiping Allah (out of their own choice and not binding on them), 
and we can normally not see or feel them. 

This was the Aqidah held by the Sunni Muslims throughout the ages, 
and many books in Arabic have been written on this subject. The 
great Imam Suyuti (Allah have mercy on him) compiled a whole work 
on this subject titled 'Inba al-Azkiya bi Hayat a!-Anbiya '(Informing 
the intelligent regarding the living of the Prophets), in which he 
quoted many evidences in support of this belief. Similarly, other 
scholars such as: Imam al-Bayhaqi, Imam Abd al-Wahhab al-Sha'rani 
and Imam Ibn al-Qayyim in his book 'a/-Ruh (The Soul) have also 
written and gathered evidences with regards to this. 

Evidences on the prophets remaining alive in their graves: 

There are many evidences in the Qur'an, Hadith and sayings of the 
predecessors regarding the prophets remaining alive after death. 
Some are reproduced here: 

Allah Most High says: 

"And question thou (O Muhammad) our Messengers whom we sent 
before you. Did we appoint any deities other that Allah, Mot 
gracious, to be worshiped?" ( Surah al-Zukhruf, 45). 




Many commentators (mufassirun) of the Qur'an have stated in their 
respective exegeses that the living of the Prophets can be proved 
from this verse (See: Durr al-Manthur of Suyuti, Ruh al-Ma'ani by al- 
Alusi and others). 

Allah Most High says: 

“And say not of those who are martyred in the way of Allah, “they 
are dead", nay, they are living, though you perceive it not" ( Surah a/- 
Baqarah, 154). 

Regarding this verse, the great Hadith expert ( hafidh ), Imam Ibn 
Hajar al-Asqalani (Allah have mercy on him) states in his monumental 
commentary of Sahih al-Bukhari, Fath al-Barh 

“When the living of the martyrs is proven from the text of the 
Qur'an, then this is also proven from an analogical point of view. And 
the Prophets are superior then the martyrs" ( Fath al-Bari, 6/379). 

Sayyiduna Anas ibn Malik (Allah be pleased with him) narrates: “On 
the night of Isra, the Messenger of Allah (Allah bless him give him 
peace) passed by the grave of Sayyiduna Musa (Allah bless him), and 
found him performing Salat in his grave" (Recorded by Imam Muslim 
in his Sahih , and others). 

Anas ibn Malik narrates that the Messenger of Allah (Allah bless 
him & give him peace) said: “The Prophets are alive in their graves 
performing Salat" (Recorded by al-Bayhaqi in his Hayat ai- 
Anbiya'and Abu Ya'la in his Musnad). 

The above Hadith has been authenticated by many Hadith scholars, 
such as: Ibn Hajar, al-Haythami, Ali al-Qari, al-Munawi, al-Shawkani 
and others. 

Aws ibn Aws narrates the Messenger of Allah (Allah bless him & give 
him peace) as saying: “Send salutations in abundance on me on Friday, 




as your sending salutations are presented to me." The Companions 
inquired: “How is it possible that you receive our salutations when 
your body will have been decayed?" The Messenger of Allah (Allah 
bless him & give him peace) said: “Verily Allah has made forbidden on 
the earth that it eats the bodies of the Prophets" (Recorded by Abu 
Dawud, Nasa'i, Ibn Majah, Darami and others, and authenticated by 
many, such as Ibn al-Qayyim). 

Sayyiduna Abu Huraira (Allah be pleased with him) narrates that the 
Messenger of Allah (Allah bless him & give him peace) said: “None of 
you greets me except that Allah returns my soul on me until I return 
his greeting" (Musnad Ahmad, 2/527 and Sunan Abu Dawud, 1/279). 

Anas ibn Malik narrates that the Messenger of Allah (Allah bless 
him & give him peace) said: “The Prophets are not kept in their 
graves for more than forty nights, but they remain worshiping Allah 
until the trumpet will be blown" (Sunan al-Bayhaqi). 

Due to the fact that there are many narrations regarding the living 
of the Prophets (of which only a few have been reproduced as an 
example), Imam al-Suyuti (Allah have mercy on him) is of the view 
that these narrations have reached the level of certainty (tawatur). 

The great Hadith master, Haf idh Ibn Hajar al-Asqalani (Allah have 
mercy on him) states: “Death will never come to the blessed 
Messenger of Allah (Allah bless him & give him peace) in his grave, 
rather he will remain alive, due to the fact that the Prophets remain 
alive in their graves" (Fath a/-Bari,17 /22). 

Imam al-Subki (Allah have mercy on him) states: “It is from our 
beliefs that the Prophets are alive in their graves". (Tabqat a/- 
Shafi'iyya al-Kubra, 6/266). 

The great Hanaf i jurist, Allama Ibn Abidin (Allah have mercy on him) 
says: “The Prophets are alive in their graves, as proven from the 
Hadith" (Rasa'i/o f Ibn Abidin, 2/203). 




Imam al-Shawkani (whom the Salafis normally refer to) states: "The 
Prophet (Allah bless him A give him peace) is alive in his grave, as has 
been established in the Hadith The Prophets are alive in their 
graved'. (See: Nayl ai-Awtar, 5/101). 

Also, one of the major incidents that prove this, is the incident of 
Me'raj (Ascension of the Prophet to the heavens), where he met and 
conversed with many Prophets. He also led them in prayer in Masjid 
al-Aqsa. 

The above evidences from the Qur'an, Hadith and the sayings of the 
predecessors (salaf) are. sufficient to prove the fact that the 
Prophets remain alive in their graves after they pass away from this 
world. There are many other evidences which we have not mentioned 
here, due to the fear of prolonging our discussion. 

This is the reason why this Aqidah has been held by the mainstream 
Sunni scholars throughout the eras. It is only recently that some 
people have objected to this view. 

For more details on this subject in Arabic, one may refer to Imam 
Suyuti's al-Inba'an d Imam al-Bayhaqi's Hayat al-Anbiya'. 

The worldly life of Rasul-ullah (Sallaho Alaihe Wassallam) has ended: 

Allah (SWT) explicitly confirms that immortality was not granted to 
our beloved Rasul-ullah (Sallaho Alaihe Wassallam) and indeed that 
his worldly life willone day come to an end: 

[21:34] We did not assign immortality to any human (even) before 
you. So, if you die, will they live for ever? 

[39:30] Verily, you are to die and they are to die. 

Allah (SWT) explicitly confirms the life of Shuhada (martyrs) in the 
Qur'aan: 




[2:154] Do not say of those who are slain in the way of Allah that 
they are dead. Instead, they are alive, but you do not 
perceive.{jb_bluebox} 

The prophets of Allah (SWT) are the best and the most noble of 
Allah (SWT)'s creation with our beloved Nabi (Sallaho Alaihe 
Wassallam) ranked the most high amongst them therefore since the 
Shuhada (martyrs) are alive we can state that the prophets of Allah 
(SWT) including the best amongst all of them Nabi (Sallaho Alaihe 
Wassallam) is also alive. 

Bodies of Prophets (AS) don't decay: 

The earth is forbidden from decomposing the bodies of the 
prophets of Allah (AS). 

Sayyidina Aws ibn Aws (RA) narrated that the Prophet (Sallaho 
Alaihe Wassallam) said: Among the most excellent of your days is 
Friday; on it Adam (AS) was created, on it he (AS) died, on it the 
last trumpet will be blown, and on it the shout will be made, so invoke 
more blessings on me that day, for your blessings will be submitted 
to me. The people asked: Apostle of Allah (Sallaho Alaihe 
Wassallam), how can it be that our blessings will be submitted to you 
while your body is decayed? He (Sallaho Alaihe Wassallam) replied: 
Allah, the Exalted, has prohibited the earth from consuming the 
bodies of Prophets. [Abu Dawud] 


Prophets are alive and they pray in their graves: 

(Sayyidina Anas (RA) narrated that the Prophet (Sallaho Alaihe 
Wassallam) said: The prophets (AS) are alive in their graves and 
they pray. [Baihaqi) 

Nature of life of Prophets & Rasul-ullah (Sallaho Alaihe Wassallam): 






Prophets of Allah (AS) and Rasul-ullah (Sallaho Alaihe Wassallam) 
are alive in their graves and possess the life of Barzakh but in 
reality we do not know the exact nature and reality of their lives. 

Angels convey the Salutations to Rasul-ullah (Sallaho Alaihe 
Wassallam) from distance: 

When Salautations and Salawaat are sent to the noble and beloved 
Rasul-ullah (Sallaho Alaihe Wassallam) from a distance then it is 
carried by specially appointed Angels and presented in his noble and 
auspicious presence. 

Sayyidina Abdullah Ibn Masood (RA) narrated that the Prophet 
(Sallaho Alaihe Wassallam) said: Indeed there are many Angels of 
Allah (SWT) who sojourn the Earth and bring the Salam of my 
Ummati to me.[Baihaqi] 

Rasul-ullah (Sallaho Alaihe Wassallam) personally hears Salutations 
from close: 

Sayyidina Anas (RA) narrated that the Prophet (Sallaho Alaihe 
Wassallam) said'.Whoever invokes blessings on me at my grave, I 
hear him, and whoever invokes blessings on me from afar, I am 
informed about it.[Baihaqi] 

This narration has been Authenticated by the famous Hadeeth 
Master Al-Hafidh Ibn Haj'r Al-Asqalani (RA): 

Anas ibn Maaliki (Radhiallaahu Anhu) narrates that Nabi (Sallallaahu 
Alayhi Wasallam) said, 'The Anbiyaa (Alayhis salaam) are living in 
their graves, they perform Salaat.' (Majmauz-zawaaid vol.8 pg.211) 

The lives of the Anbiyaa (Alayhis salaam) are also proven through 
the Ahaadith of Mi'raaj narrated by Bukhari and Muslim where it is 
mentioned that Nabi (Sallallaahu Alayhi Wasallam) led the Anbiyaa 
(Alayhis salaam) is Salaat and also his meeting them in Jannah. 




Abdullah ibn Mas'ood (Radhiallaahu Anhu) narrates that Nabi 
(Sallallaahu Alayhi Wasallam) said, 'Verily, Allah has angels travelling 
through the earth, they bring to me the salaams of my Ummah.' 
(Targheeb wat Tarheeb vol.2 pg.498) 

Nabi (Sallallaahu Alayhi Wasallam) said, 'Whoever recites Salawaat 
upon me (in my presence, I hear it and whoever sends Salawaat to 
me and he is not by me, his Salawaat is brought to me.' (Nasaaie) 

Haddab ibn Khalid and Shayban ibn Farrukh narrated to us: they 
said: Hammad ibn Salamah narrated to us: from Thabit al-Bunani and 
Sulayman al-Taymi: from Anas ibn Malik: that Allah's Messenger 
(Allah bless him and grant him peace) said: 

"I came - and in the narration of Haddab 'I passed' - by Musa the 
night I was taken on the night journey ( Isra ) at the red dune and he 
was standing, praying in his grave" ( Sahih Muslim ) 

A group of verifiers adduced this hadith as proof that the Prophets 
(upon them be peace) are alive in their graves. Controversy on this 
issue has been ongoing in our time, so we will give a brief synopsis 
here of the [correct] view on this topic. And Allah (Glorified is He) 
is the Helper. 

The Issue of the Life of the Prophets (peace be upon them) 

Indeed the starting point of this issue is Allah's statement (Blessed 
and High is He) “And say not of those who are slain in the way of 
Allah: ’They are dead.' Nay, they are living, though ye perceive [it] 
not" (2:154). Since the life of the martyrs is established, the life of 
the Prophets (peace be upon them) is established by indication of 
this text, because the rank of the Prophets is higher than the rank 
of the martyrs without doubt. Al-Shawkani said in Nay/ai- 
Awtar(Adab ai-Jumu'ah 3:211): “A textual proof in Allah's Book is 
revealed with regards to martyrs, that they are living and sustained, 




and that the life in them pertains to the body, so what of the 
Prophets and Messengers?" 

In this topic, a hadith with unequivocal import has been reported 
which Abu Ya'la transmitted in his Musnad (6:147, no. 3425) from 
Anas ibn Malik (Allah be pleased with him) that he said: "Allah's 
Messenger (Allah bless him and grant him peace) said: ’The Prophets 
are alive in their graves, praying"'. Al-Haythami mentioned it 
in Majma'af-Zawa'id( 8:211) and said: "Abu Ya'la and al-Bazzar 
narrated it and the narrators of Abu Ya'la are trustworthy". Al- 
Dhahabi weakened it in al-Mizan because of al-Hajjaj ibn al-Aswad 
but al-Hafiz ibn Hajar disagreed with him in ai-Lisanand said: "He is 
al-Hajjaj ibn Abi Ziyad al-Aswad, known as Ziqq al-'Asal and he was 
Basran ... Ahmad said: 'trustworthy and a pious man'; ibn Main said: 
'trustworthy'; Abu Hatim said: ‘passable in narration'; and ibn Hibban 
mentioned him in al-Thiqat." The hadith was also transmitted by al- 
Bayhaqi in his volume on the life of the Prophets (p. 3) and he 
authenticated it. Likewise, al-Munawi authenticated it in Fayd ai- 
Qadir. 

This hadith is further corroborated by what Anas (Allah be pleased 
with him) narrated in this chapter. Imam al-Bayhaqi devoted a short 
volume to this issue in which he collected the hadiths which prove 
the life of the Prophets (peace be upon them). 'Allamah Jalal al-Din 
al-Suyuti (Allah have mercy on him) has a treatise on this with the 
title Inba' at-Adhkiya ' fi Hay at ai-Anbiya' i n which he collected 
the hadiths related to this issue. 

From the hadiths which prove the life of the Prophets after their 
death is the hadith of Aws ibn Aws about the virtue of Friday, in 
which it is mentioned: "So increase in your blessings on me, for 
indeed your blessings are shown to me." Aws said: "They said: 'O 
Messenger of Allah! How will our blessings be shown to you when you 
have decomposed?' He said: 'Indeed Allah (Great and Glorious is He) 
has forbidden the earth to consume the bodies of Prophets.'" Al- 
Nasa'i, Abu Dawud, ibn Majah, al-Darimi and al-Hakim transmitted it; 




(al-Hakim) authenticated it and al-Dhahabi agreed with him 
in Ta/khis al-Mustadrak (1:278). 

In mentioning the perpetuity of his body (Allah bless him and grant 
him peace) after his death in the context of blessings being 
presented to him there is an indication that his blessed soul has a 
connection to his body, and when blessings are shown, it is to both 
his body and soul, for otherwise there would be no meaning to 
mentioning the physical body in the answer. 

From them is the hadith of Abu 'l-Darda' (Allah be pleased with him) 
that he said: “Allah's Messenger (Allah bless him and grant him 
peace) said: 'One does not send blessings on me except his blessings 
are shown to me until he finishes with it.'" Abu 'l-Darda' said: “I said: 
'And after death?' He said: 'After death, indeed Allah has forbidden 
the earth to consume the bodies of Prophets, so the Prophet of 
Allah is alive and given sustenance.'" Ibn Majah transmitted it. 

From them is what Abu 'l-Shaykh transmitted in Kitab al- 
Thawob with a good chain from Abu Hurayrah (Allah be pleased with 
him) in marfu'form : “He who sends blessings near my grave I hear it 
and he who sends blessings on me from far, it reaches me." Al-Hafiz 
mentioned it in al-Fath (6:488, chapter 48 from Kitab al-Anbiya ); 
and Abu Dawud transmitted it from Abu Hurayrah (Allah be pleased 
with him) with the words “Send blessings on me! For indeed your 
blessings reach me wherever you may be." 

From them is what Abu Dawud transmitted from Abu Hurayrah 
(Allah be pleased with him) through another route in marfu'form- 
“None sends peace on me but Allah restores to me my soul so I can 
respond to him [by sending him] peace". Its narrators are 
trustworthy as al-Hafiz clarified in al-Fath. It may be problematised 
by [claiming that] the restoration of the soul to the body entails 
that it was previously detached from the body, which is death, so 
the hadith only proves that the soul returns upon sending peace. 




Imam al-Bayhaqi (Allah have mercy on him) responded to this 
problem in his treatise on the life of the Prophets (p. 5) by his 
saying: "He only intended, and Allah knows best, and Allah restored 
to me my soul so I [am able to] respond to him by sending peace.'" 

Its upshot is that the assumption in the expression is : "None sends 
peace on me but Allah has restored to me my soul before that so I 
can respond to him." Hence, his statement (Allah bless him and grant 
him peace) "Allah restored to me my soul" is in the context of 
responding to a greeting, and the intended meaning is that "I 
respond to him by sending peace (upon him) due to my soul having 
already been restored to my body." 

'Allamah al-Suyuti explained this in Inba' al-Adhkiya'{$. 5) based on 
Arabic principles and said "His statement ‘Allah restored' is an 
adverbial phrase (Jum/ah ha/iyyah ) and the Arabic principle is 
that qad (already) is assumed in an adverbial phrase when it occurs 
as a perfect verb." This is like His statement "or those who approach 
you with hearts restraining" (4:90) i.e. it has already been 
restrained. This is how it is assumed here. The sentence in the 
perfect tense [implies the restoration of the soul] precedes 
greetings from everyone. "Hattd' (so) is not for an explanation {taiif) 
[of why the soul was restored], rather it is only a particle of 
conjunction ( harf atf) with the meaning "and" ( wa ). Thus, the 
assumption of the particles is that "None sends peace on me except 
Allah has already restored to me my soul before that and I [can 
thus] respond to him". Al-Suyuti (Allah have mercy on him) 
mentioned at the end of his stated treatise "then after that I saw 
the hadith in question transmitted in the book Hay at al-Anbiya' by 
al-Bayhaqi with the words 'but my soul has already returned to me' 
and the words 'wa qad were clearly in it, so I praised Allah 
abundantly." 

In sum these hadiths, together with the hadith of the chapter, 
prove the Prophets are alive after their death, and this is the belief 
of the majority of the Ahl al-Sunnah wa l-Jama'ah. However, at 




times it is problematised by some people [who ask] how can life be 
determined for them while unequivocal texts have pronounced that 
death has overtaken them and they will gather on the Day of 
Resurrection like all [other] men? This difficulty only arises from a 
lack of understanding of the meaning of the life established for the 
Prophets and the martyrs after their death. Some people claim that 
it is exactly like the worldly ( dunyawi ) life which they experienced 
before their death. The truth is that no one says the life of the 
Prophets is established after their death in this sense. The meaning 
of their "life" is in the sense that their souls have a strong 
connection to their noble bodies buried in the graves, and by this 
strong connection their bodies come to have many unique features 
from the features of the living, like hearing greetings and replying 
to them, being preoccupied in worship and other similar things of the 
said features. 

No one from the people of truth says [this life] established for 
them after their death is characterised by all the features of their 
previous life. 'Allamah al-Subki (Allah have mercy on him) says 
in Shifa'al-Siqam (p. 191): "The life being real does not entail that 
the bodies have life as it did in the physical world, in needing food 
and drink and in it being impossibile to pass through a dense barrier 
and other features from the qualities of physical bodies, which we 
observe. Rather it has another law. Thus, nothing in the intellect 
prevents the affirmation of a real life for them." 

The conclusion that is reached by analysing the texts is that 
although "death" is an expression about the departure of the soul 
from the body, after death the soul continues to have a connection 
to the body which it departed, and by this connection the body feels 
pain at the punishment of the grave and is delighted by the blessings 
of the intermediary realm ( Barzakh ), in accordance with the opinion 
of the majority of the Ahl al-Sunnah that the punishment of the 
grave happens to the body and the soul. This is the meaning of the 
soul returning to the body when questioning [the inmate] of the 




grave and when punishing him as has been recorded in clear texts 
the authenticity of which has been verified by Ibn al-Qayyim 
in Kitab al-Ruh. The soul being restored to the body after death 
does not imply resurrection ( ihya ) after death. Rather it implies only 
the development of a connection between their bodies and their 
souls and there is no way of knowing the true nature of that 
connection. 

However this connection is not on the same level for all the dead. 
Thus, the dead differ in the strength and weakness of this 
connection. Consequently, this connection in the generality of the 
dead is very weak, since their bodies are consumed by the earth. 
Hence the designation of "bodily life" is not generally assigned for 
them after death overtakes them, although some 'ulamaa\so used 
the designation of "bodily life" for the restoration of the soul to 
their bodies. See Ahkam al-Qur'an by al-Jassas (1:185). 

As for martyrs, the connection of their souls to their bodies is 
stronger in relation to all the dead to the degree that the earth 
does not consume their bodies. Thus the Qur'an assigned for them 
the designation of "living". If the meaning of their life is 
intermediary ( barzakhi ) or spiritual ( ruhiyya ) only, there would be no 
difference between them and others. The difference between them 
and the rest of the dead is that their souls have a strong connection 
to the bodies. This is the meaning of their bodily lives. 

As for the Prophets (peace be upon them), the connection of their 
souls to their noble bodies is the strongest of connections which is 
conceivable of a man after death has overtaken him. This strong 
connection affects some of the worldly rules also. Thus, their 
properties are not divided between their heirs and it is not 
permissible for one to marry their wives after their death. Our 
master Abu Bakr (Allah be pleased with him) would spend on them as 
Allah's Messenger (Allah bless him and grant him peace) would spend 
[on them]. As such, the Prophets (peace be upon them) acquired 




some of the unique features of life which are not established for 
others besides them after death. 

Hence, complete and real bodily life is designated for a number of 
degrees in the connection of the soul to the body, some of them 
stronger than others. What is established for the Prophets and 
martyrs after their death is a real bodily life due to the presence of 
many of the features of the previous life upon death, although it 
parts with this worldly life, which was established for them before 
their death, in many [physical] laws. The outcome of this real bodily 
life is a strong connection of the soul to the body which goes beyond 
the connection which the rest of the dead acquire. 

As for discussion about understanding the true nature of this 
connection it is a discussion about that which man has no means of 
knowing, for indeed the states of the intermediary realm and the 
Afterlife is not perceived by these minds [of ours]. Therefore, 
whoever recognises this much, established by clear texts, and 
consigns its true nature to Allah Most High, his creed will be safe if 
Allah Most High wills. As for discussion about the true nature of the 
states of the intermediary realm and striving to perceive the reality 
of the connection of the soul to the body or contesting about 
terminologies of the designation of this connection as bodily life or 
intermediary life, it is not the concern of the people of truth and 
not from the path of the people of knowledge. 

As for debating ( mujada/a ), contestation ( mira ), mutual hatred 
( tabaghud) and argumentation ( niza ) on these semantic or 
theoretical issues as has occurred in our time, it is very far from 
the etiquette of the people of knowledge. Likewise denying this 
connection between the soul and body which is established by many 
textual proofs which there is no scope in denying is erroneous and 
presumptuous. It is not permissible for one of the people of 
knowledge and balance to deny them expressly. Al-Haf iz ibn al- 
Qayyim said in Kitab al-Ruh (p. 86) "It is authentic from him that he 
saw Musa standing in prayer in his grave during the Night of Isra' 




and he saw him in the sixth or seventh heaven. Thus, the soul was in 
heaven and it has a connection with the body in the grave, ennobles 
it and has a relationship with it, whereby he prays in his grave and 
responds to the greeting of one who greets him, while the soul is in 
the Greater Company ( al-Rafiq al-A'Ia)." 

So the realities which are necessary to recognise according to the 
texts are as follows: 

[1] The noble souls of the Prophets have a strong connection with 
their bodies after their death 

[2] This connection is much stronger than the connection of other 
souls of other dead people to their bodies 

[3] By virtue of this connection unique features of the previous life 
occur in them after their death and this is indeed known by clear 
texts 

[4] It is accurate to designate this strong connection as "life", and 
its people as "living" as has been reported in the texts 

[5] This life attained by them after their death is not the worldly 
life in its essence or with all its features rather it is similar to the 
worldly life in some of its features, some expressed clearly and 
some assumed 

People continue to recognise these realities ( haqa'iq ) for they are in 
accordance with the beliefs of the Ahl al-Sunnah wa al-Jama'ah, and 
there is no need to discuss about its details more than what we have 
mentioned here. Allah (Glorified is He) knows best. 

Allaah's Messenger 4ii J & ^ ^ j) said, "Invoke many 
blessings on me on Friday for it is witnessed. The angels are present 
on it, and no one will invoke a blessing on me without his blessing 
being submitted to me till he stops." I asked whether that applied 




also after his death, and he replied, "Allah has prohibited the Earth 
from consuming the bodies of the prophets; so Allah's prophet is 
alive and given provision. [Sunan Ibn Maja Volume 001: Hadith 
Number 1627] 

Suyuti adds: "The life of the Prophet, « may Allah bless him and 
give him peace, in his grave, and [also] that of the rest of the 
prophets is known to us as definitive knowledge (' ilman qat' iyyan)." 

Hadrat Sheikh 'Abd al-Haq "Muhaddith-e-Dhelvi" states under the 
commentary of this Hadith that: 

The Prophets of Allah are alive in their graves, “JUST AS THEY 
WERE ALIVE IN THE WORLD"[Ash'at al-Lam'at - Vol. 1 Pg. 576] 

Sheikh Abdul Haq Muhadith Dhelvi (rah) clarifies another important 
point, he states: 

The Prophets are alive and everyone believes that they are alive; 
there is no disagreement in this. Their life (in their graves)"IS 
REAL, PHYSICAL LIFE (LIKE THEY POSSESSED IN THE 
WORLD)" not like the martyrs whose life is only spiritual. [Ash'at al- 
Lam'at - Vol. 1 Pg. 574] 


It is narrated on the authority of Abu Huraira that the Messenger 
of Allah (^J ^ 4ii i c. -u> j) said: I found myself in Hijr and the 
Quraish were asking me about my might journey. I was asked about 
things pertaining to Bait-ul-Maqdis which I could not preserve (in my 
mind). I was very much vexed, so vexed as I had never been before. 
Then Allah raised it (Bait-ul-Maqdis) before my eyes. I looked 
towards it, and I gave them the information about whatever they 
questioned me I also saw myself among the group of apostles. I saw 





Moses J J ') saying prayer and found him to be a well-built 
man as if he was a man of the tribe of Shanu'a. I saw Jesus son of 
Mary J J1 ) offering prayer, of all of men he had the closest 
resemblance with 'Urwa b. Masu'd al-Thaqafi. I saw Ibrahim 
J') offering prayer; he had the closest resemblance with your 
companion (the Prophet himself) amongst people. When the time of 
prayer came I led them. When I completed the prayer, someone 
said: Here is Malik, the keeper of the Hell; pay him salutations. I 
turned to him, but he preceded me in salutation. [Sahih Muslim Book 
001, Number 0328:] 

The Apostle of Allah ^ J ^ ^ - j) said: Among the most 

excellent of your days is Friday, on it Adam was created, on it he 
died, on it the trumpet will be blown and on it the shout will be 
made, so invoke many blessings on me that day, for your blessing will 
be submitted to me. They (the Companions) asked: Apostle of Allah, 
how can our blessing be submitted to you, when your body is 
decayed? He said: Allah has prohibited the earth from consuming 
the bodies of the Prophets. [Abu Dawud Book 002, Hadith Number 
1526] 

: Whoever visits my grave after my death it is same he has visited 
me in mv lifel Tibrani Volume 012: Hadith Number 406, Bayhaqi Shab 
ul Iman Volume 003: Hadith Number 489] 


Sa'eed bin Abdul Aziz (rah) narrates: During the incident of Al- 
Harra, there was no Adhaan or Iqamah proclaimed from Masjid an 
Nabi (Peace be upon him) for "3 Days" Saeed bin Musayb (rah) 
stayed in the Mosque, "HE USED TO FIND OUT ABOUT TIME OF 
PRAYER BY THE WHISPERING VOICE WHICH HE HEARD FROM 
INSIDE THE GRAVE OF PROPHET (PEACE BE UPON HIM) [Sunnan 
al Darimi, Volume No.l, Page No. 44, Hadith # 94, Published by Dar 
ul Kutb al-iLmiyyah, Beirut, Lebanon] 





Narrated Abu Hurayra I heard the Prophet say: "By the one in 
Whose hand is Abu al-Qasim's soul,' Isa ibn Maryam shall descend 
as a just and wise ruler. He shall destroy the cross, slay the swine, 
eradicate discord and grudges, and money shall be offered to him 
but he will not accept it. "THEN HE SHALL STAND AT MY 
GRAVESIDE AND SAY: YA MUHAMMAD! AND I WILL ANSWER 
HIM" (Abu Ya' la relates it with a sound (sahih) chain in his Musnad 
Volume No. 11, Page No. 462] 

Ibn Taymiyah writes: ’A group of people heard the answer of their 
salaam. And, in the days of Harrah, Sa’id ibn al- Musayyib heard the 
voice of our Prophet (^-=>41 j ^ ^ ^ j ) saying the adhan, from the 
grave. And there are more events like these and they are all 
true. [Ibn Taymiyya, Iqtidah Siratul-Mustakeem, Page No. 373] 

Due to the fact that there are many narrations regarding this (of 
which we have only reproduced a few, as an example), Imam Suyuti is 
of the view that these narrations have reached the level of 
certainty (tawatur). 

Ibn Hajar al-Asqalani states: 

"Death will never come to the Blessed Messenger of Allah (^ 41 

j ^ ^ j) in his grave, but he will remain alive, due to the fact that 
the Prophets remain alive in their graves" [Fath al-Bari, Volume 17: 
Page No. 22] 


When the living of the martyrs is proven from the Nass of the 
Qur'an, then the Prophets are superior than the martyrs" [Fath al- 
Bari, (6/379)] 




Ibn Qayyim writes: "Our Prophet j ^ ^ ^ j) has said that 

on Fridays send as many blessings as you can on me.From wherever 
you sends blessings to me, your voice will reach me.The Companions 
enquired, 'Even after your death?' Our 'Prophet, -!*- 

^ j) replied in the affirmative. This is because Allah Most High has 
made the bodies of the Prophets haram [forbidden] for the earth to 
eat" [Ibn Qayyim, Jala ul Afham, Page No. 63] 

Ibn Taymiyya writes: 'A group of people heard the answer of their 
salaam. And, in the days of Harrah, Sa'id ibn al- Musayyib heard the 
voice of our Prophet M j ^ ^ ^ j) saying the adhan, from the 
grave. And there are more events like these and they are all 
true. [Ibn Taymiyya, Iqtidah Siratul-Mustakeem, Page No. 373] 

Imam Jalauddin Suyuti (rah) on Hayat of Anbiya in their graves: The 
life of the Prophet (Peace be upon him) in his grave, and also that of 
other Prophets is known to us as "definitive knowledge (ilman 
qat' iyyan)" the proofs regarding it are in "TAWATUR" Imam Baihaqi 
(rah) wrote a Juzz on Life of Anbiya in their graves, the proofs 
regarding it are such as 1) It is narrated in Sahih Muslim by Anas 
Ibn Malik (ra) that the Messenger of Allah (Peace be upon him) 
said: "I passed by Moses during my Night journey and saw him 
offering prayer in his grave, 2) It is narrtaed by Abu Nua’ym in his 
Hiliya from Ibn Abbas (ra) who heard the Prophet (Peace be upon 
him) say: I passed by Moses and saw him standing in prayer, 3) It is 
narrated in Musnad of Abu Yal'a and by Baihaqi in his book "Hayat al 
Anbiya" from Anas (ra) that the Porphet (Peace be upon him) 
said: The Prophets are alive in their graves and praying [Imam 
Suyuti in Al Hawi lil Fatawi, Vol. 2, Page No. 264] 

Imam Ibn Jawzi(ra) States: 1) Narrated by Arbaas bin Sariyah (ra) 
who said that the Prophet (salallaho alaihi wasalam) said: I was the 
last Prophet in front Allah when Adam was intermingled in mud, 2) 
Narrated by Maysira al Fajr (ra) that he asked the Prophet (saw): 




Since when are you a Nabi? (The Prophet) replied: When Adam was 
inbetween body and Spirit [Al Wafa bi Ahwal lil Mustafa, Page No. 
25] 

Takhreej (1): Narrated by Hakim in his Mustadrak 2/600 and 
Tabarani in his Al-Kabir 18/253, and Al Baihaqi in his Dalail an 
Nabuwwa 1/83, Ibn Asakir in Tarikh ul Dimishq 1/38 Ibn Hibban in 
his "Sahiha" Hadith No. 2093, Imam Ahmed in his Musnad 4/127, 

128 Hakim said in his Mustadrak (2/600): This Hadith has "SAHIH 
CHAIN" Haythami narrated it in Majma Az Zawaid (8/223) where he 
said: It is narrated by Ahmed, Tabarani, Al-Bazzar, the narrators of 
Ahmed "ARE THOSE OF SAHIH" except for Sa'id bin Suwaid who is 
"THIQA" as said by Ibn Hibban 

Takhreej (2): Imam Ahmed narrated it in his Musnad (5/59), Imam 
Baihaqi in Dalail an Nabuwwa (1/85, 2/129), Imam Hakim Narrated it 
in his Mustadrak (2/608) where he said: This Hadith has "Sahih 
Isnad" and Dhahabi also agreed with him 

Imam al-Subki states: "It is from our beliefs that the Prophets are 
alive in their graves". [Tabqat al-Shafi'iyya al-Kubra, Volume 006: 
Page No. 266] 

The great Hanaf i jurist, Ibn Abidin says: "The Prophets are alive in 
their graves, as proven from the Hadith". [Rasa'il of Ibn Abidin, 
Volume 002: Page No. 203] 

Imam al-Shawkani (whom the Salafis/wahabis normally refer to) 
states: "The Prophet (^ — 4ii 1 s. ^ ^ j) is alive in his grave, as has 
been established in the Hadith "The Prophets are alive in their 
graves". [Nayl al-Awtar, Volume 005: Page No. 101] 

Imam al Khafaji (rah) the author of Sharh ash-Shifa writes: 




The prophets are alive in their graves living the 'real' life which they 
had in this world. [Naseem ur Rayaadh: Vol. 1 Pg. 196] 

The great scholar of Quran and commentator of Sahih Muslim Imam 
al-Qurtubi (rah) writes: 

Death is not something which brings a total end to something, it is 
rather transferring from one station to another, the proof of this is 
that martyres remain alive after getting killed or dying and they also 
get happy. "THIS IS THE QUALITY OF ALIVE PEOPLE IN 
WORLD" so when martyres are alive then "PROPHETS ARE MORE 
DESERVING OF LIFE THAN THEM" and it has come in Sahih hadith 
that Allah has forbidden the earth to consume the bodies of the 
Prophets, and on the night of Miraaj the Prophet (Peace be upon 
him) gathered with all Prophets in Masjid ul Aqsa and the Prophet 
(Peace be upon him) also "SAW MUSA (A.S) PRAYING INSIDE HIS 
GRAVE" plus the Prophet has also provided the information 
that "ANYONE WHO SENDS SALUTATION UPON HIM, THEN HE 
REPLIES BACK".Other than this, other ahadith also establish "TO 
CERTAINTY" that the meaning of death given to Prophets is 
that "THEY DISAPPEAR FROM OUR EYESIGHTS BUT IN REALITY 
THEY ARE ALIVE AND PRESENT" and their condition is like that of 
Angels, because Angels are also alive and "PRESENT" and nobody 
from human beings is able to see them, "EXCEPT FOR THE AWLIYA 
WHO THROUGH THEIR KARAMAH CAN EXPERIENCE THEM" [al- 
Mafhim lima Ashkala min Talkhis Kitab Sahih Muslim Volume 006, 
Page No. 233-4]. 

Imam al-Manawi (rah) said about Musa (a.s) praying in his grave: 

Translation: This hadith apparently proves that sight of Prophet 
(Peace be upon him) "WAS REAL" and he (Musa a.s) is "ALIVE IN 
GRAVE AND PRAYING, LIKE THE ALIVE PRAY" this is possible and 
there is nothing abstaining from it [Faydh ul Qadeer (5/663)] 




Also, one of the major incidents that prove this, is the incident of 
Me'raj (Ascension of the Prophet ^ J * ^ j) to the 
heavens), where he met and conversed with many Prophets. He also 
led them in prayer in Masjid al-Aqsa. 

Conclusion: 

The above evidences from the Qur'an, Hadith and the sayings of the 
predecessors are sufficient to prove the fact that the Prophets 
j c. ii) remain alive in their graves after they pass away from 
this world. There are many other evidences which we have not 
mentioned here, due to the fear of prolonging our discussion. 




